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Abstract
The question of understanding and then clarifying the meaning of the Qur’anic text is a
subtle one, especially because a piece of profound literature can often be read in more than one
way. Arabic is rich in figurative language and can lead to variety of meanings, sometimes in
ways that either adhere closely or diverge far from the ‘original’ meaning.
In order to understand a fine literary text in Arabic, one must have a comprehensive
understanding of the issue of exegesis together with the concept that multiplicity of meaning
does not necessarily lead to contradiction. This paper surveys the opinions of various literary
critics and scholars of rhetoric balāghah on this issue with a brief discussion of the concepts of
interpretation tafsīr and explanation sharh, which sometimes overlap with exegesis ta'wīl.

Introduction
At the beginning, I would like to offer preliminary remarks on the historiography of tafsīr
in Arabic and its history of the book approach. As all the extensive histories of the tafsīr genre
published so far are in Arabic, a close analysis of the historiography of these works is difficult.
In this article, I will argue that there are three major categories of historiography, the traditional
tafsīr, different Islamic schools, and the modernist approach.1 Identifying these camps is
essential if we desire to understand the manner in which tafsīr studies has been approached so
far, since the proponents of all three have produced, and continue to produce, the editions of
tafsīr works that are the basis of most histories in Western academia. It will also allow us to
investigate the history of the all-present term 'al-tafsīr bi'l-maʾthūr' which has come to play a
key role in the categorisation of the Qur’anic commentary tafāsīr. Charting the historiography of
(tafsīr), moreover, is here undertaken in conjunction with discussion of the history of
publications of editions of tafsīr in the Arab world. In other words, a history of the editions
themselves as eventful milestones in a historiography of tafsīr is the primary means through
which I will endeavour to understand this self-same historiography.2
Tafsīr is a literary genre with definable formal characteristics. The most fundamental of
these is the presence of the complete canonical text of the Qur’ān (or at least a significant portion
of it), segmented for purposes of comment, and dealt with in canonical order. In a work of tafsīr,
passages of comment invariably follow canonical segments. Canon and segmentation, lemma
and comment: where these are not systematically present, then a work is not an example of the
central tradition of tafsīr, though it may belong to the margins of that tradition. This formal
structure is so fundamental as to require no exemplification. In this paper, two further structures
are proposed as constituting, together with this one, a sufficient description of tafsīr. Description
is of course a mode of interpretation. The interpretation which I set forth in this paper is intended
to be general, at least for the period under consideration, namely from the early time before
*

Prof. Dr. of Comparative Islamic Jurisprudence and Islamic Studies.
It is not in the scope of the paper to over all these congeries. For more information on the Islamic schools of tafsīr, see, AlDhahabī, M. H., al- tafsīr wa al-mufassirīn., 3.Vs. Cairo, 2005.
2 Cf. Salih, Walid, Preliminary Remarks on the Historiography of tafsīr in Arabic: A History of the Book Approach, Journal of
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Tabarī onward. Exemplification is restricted to commentary on verses which relate to juristic
explanation and the elaboration of argumentation. This does not impair the generality of the
description, for, as will be evident, Qur’anic narrative provoked more than merely narrative
responses: in the hands of a skilled and sensitive exegete any Qur’anic verse might be found to
have implications ranging across the scholastic disciplines. In this paper, also, the distinctive
achievements of different genres illustrated by juristic scholars, like al-Qurtubi, Fakhr al-Din alRazi and Ibn Kathir which are demonstrated in the light of the structural description, are
concerned primarily with rules in their tafsīr. I maintain that this must be recognized as a
significant deviation from the norms of the genre; perhaps as a major turning-point in its
development. The structures which I propose as constitutive of the genre, and the tensions
revealed by the varied manipulation of these structures, were recognized at least to a degree by
participants in the tradition. Demonstration of this in the section below permits also of some
concluding remarks about the dynamics of the genre and its limits.3
The Qur’ān:
This is the origin of all Islamic legislation, It sets forth the fundamentals of the Sharī`ah
and clarifying its principle teachings. It clarifies beliefs in great detail and discusses forms of
worship and legal matters in broad terms. Qur’ān fulfils the role in Islamic Law that a
constitution fulfils for the man-made laws of nations.
It is the model for the Prophet (peace be upon him) and those who come after him. This is
why the Qur’ān is considered the source of all legislation, even though its role as a “constitution”
for Islamic Law limits it to clarifying injunctions in only general terms and rarely dealing with
particular details.
What does Qur’ān mean?
Muslims believe that the Qur’ān is the miraculous word of Allah, that is perfected and
revealed to His messenger Muhammad (pbuh) in the Arabic language, transmitted to humans by
continuous testimony (tawatur), and is protected from any change or modification.
In other world, the Qur’ān is understood within the Islamic faith to be the revelatory words
of Allah, dictated in segments to the Prophet Muhammad (PBU) between the years 610 and 632
CE/11A.H.
“We have sent it down as an Arabic reading so that you may reason/understand.” (Qur’ān,
43:3)
)3:" ِإنَّا َج َع ْلنَاهُ قُ ْرآنًا َع َر ِبيًّا لَّ َعلَّ ُك ْم تَ ْع ِقلُونَ " (الزخرف
The Qur’ān is understood within the Islamic faith to be the revelatory words of Allah,
dictated in segments to the Prophet Muhammad (PBU) between the years 610 and 632
CE/11A.H.
The revelations were memorized and recorded word for word, and are today found in the
Arabic text of the Qur’ān.
The Qur’ān was revealed in order to achieve justice and to realize the benefits of people on
earth and to help people achieve their happiness in this life and in the hereafter.
The Qur’ān comprises 114 Chapters, Surahs and 6236 verses.
3
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What are the Major Topics of the Qur’ān?
Major topics:
1. Theology and Law;
2. The previous prophets story and the final judgment;
3. Manners or behaviours.
 When we read the Qur’ān we will find the following:
1. Every revelation of Allah revealed to any messenger other than Muhammad
(pbuh) is not Qur’ān.
2. Every word or speech that is not the word of Allah is not the Qur’ān, even
though it is about the Qur’ān or is in Arabic.
3. The Arabic exegeses or interpretation tafsīr of the Qur’ān is not Qur’ān
although it is in the Arabic language and deals solely with the Qur’ān.
4. The translation of the meaning of the Qur’ān into other languages is not the
Qur’ān; it is only the meanings of the Qur’ān.
5. The Qur’ān reveals a religion that is perfected and completed, Allah –the
Exalted said:

6.

7.

)3 :اْلس ََْل َم دِي ًنا( ( المائدة
ِ ) ْاليَ ْو َم أ َ ْك َم ْلتُ لَ ُك ْم دِي َن ُك ْم َوأَتْ َم ْمتُ َعلَ ْي ُك ْم نِ ْع َمتِي َو َر
ِ ْ ضيتُ لَ ُك ُم
“This day I have perfected your religion for you, completed. My favour upon
you, and have chosen for you Islam as your religion. But as for him who is
forced by severe hunger, with no inclination to sin, then surely, Allah is
Forgiving, Most Merciful.” (Qur’ān, 5:3)
The Qur’ān was gradually revealed in portions. Then designated people among
the companions of the Prophet wrote it down. Those people were called Kuttāb
al-Wahi, or writers of the revelation. Allah says in the Qur’ān:
ً ث َون ََّز ْلنَاهُ ت َِنز
ٍ اس َعلَ ٰى ُم ْك
)601 ،يَل) ( اْلسراء
ِ َّ( َوقُ ْرآنًا فَ َر ْقنَاهُ ِلت َ ْق َرأَهُ َعلَى الن
“And [it is] a Qur’ān which We have divided [into parts], in order that you
might recite it to men at intervals. And We have revealed it by stages [in 23
years].”(Qur’ān, 17:106)
The Qur’ān is protected from any change or modification, Allah said:
ُ ِ( ِإنَّا نَحْ نُ ن ََّز ْلنَا ال ِذِّ ْك َر َو ِإنَّا لَهُ لَ َحاف
)9 ،ظونَ ) ( الحجر
“We have, without doubt, sent down the Message; and We will assuredly guard
it (from corruption).” (Qur’ān, 15:9)

Why the Qur’ān was revealed in Arabic.
Obviously, the Qur’ān is the only holy book revealed in the Arabic language to the Arab
Prophet Muhammad (peace be upon him), who was primarily4 sent to the Arab people. Arabs
were very lexical in their speech and poetry. The Qur’anic style was very new for them. Indeed,
they can understand it; but their style was lagging behind. Since the Qur’ān was revealed in the
Arabic language, there were no excuse for the Arabs not to understand it.
4
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The special characteristic of the Qur’ān is that its words and thus its meanings are from
God, that the words were revealed by God to the His messenger, and that the messenger was
only a reciter of the Qur’anic words.
An interpretation of a chapter or translation of the Qur’ān into a language other than the
Arabic is not considered the same as the Qur’ān, even though it was authentically translated to
the extent that it is identical to the Qur’ān, because the words of the Qur’ān were revealed from
God. Certainly, if this interpretation or translation of the Qur’ān was done by a qualified and
highly respected scholar, it will be considered as a good interpretation or translation of the
Qur’ān. But it does not qualify to be considered as identical to the Qur’ān and, therefore, does
not meet the merit of the Qur’ān’s rules and is not valid for prayer and worship.
Thus, in many verses the Qur’ān clearly states the reason behind its revelation in Arabic:
(2 :( ِإنَّا أ َ ْنزَ ْلنَاهُ قُ ْرآنًا َع َربِيًّا لَعَلَّ ُك ْم تَ ْع ِقلُونَ ) )يوسف
)Indeed We have sent it down as an Arabic Qurʾān so that you may apply reason. 5( (12:2)
َّ َ( َو َكذَلِكَ أ َ ْنزَ ْلنَاهُ ُح ْك ًما َع َربِيًّا َولَئِ ِن اتَّبَعْتَ أ َ ْه َوا َء ُه ْم َب ْعدَ َما َجا َءكَ ِمنَ ْال ِع ْل ِم َما لَكَ ِمن
(33 :ق) )الرعد
ٍ ي ٍ َو ََل َوا
ِّ اَّللِ ِم ْن َو ِل
(Thus We have sent it down for Arab discretion. If you followed their whims after the sort
of knowledge which has come to you, you would have no protector nor any shield against God.)
(41:3)
ُ ص َّر ْفنَا فِي ِه ِمنَ ْال َو ِعي ِد لَعَلَّ ُه ْم يَتَّقُونَ أ َ ْو يُحْ د
(663 :ِث لَ ُه ْم ِذ ْك ًرا ) ) طه
َ ( َو َكذَلِكَ أ َ ْنزَ ْلنَاهُ قُ ْرآنًا َع َربِيًّا َو
(Thus have We sent this down - an Arabic Qur-an and explained therein in detail some of
the warnings, in order that they may fear Allah, or that it may cause their remembrance (of
Him).) (20:113)
.(22 :)قُ ْرآنًا َع َربِيًّا َغي َْر ذِي ِع َوجٍ لَعَلَّ ُه ْم يَتَّقُونَ ) ) الزمر
(An Arabic Qurʿān possessing no ambiguity so that they may do their duty.) (39:28)
ْ َصل
(.3  آية رقم،ت آيَاتُهُ قُ ْرآنًا َع َربِيًّا ِل َق ْو ٍم يَ ْعلَ ُمونَ ( )سورة فصلت
ِّ ِ ُ) ِكتَابٌ ف
(A Book, whereof the verses are explained in detail; a Qur’ān in Arabic, for people who
understand; (41:3)
ٌ يٌ فِي ْال َجنَّ ِة َوفَ ِر
ٌ َْ ِفي ِه فَ ِر
)ير
َّ يٌ ِفي ال
َ ) َو َكذَلِكَ أ َ ْو َح ْينَا ِإلَيْكَ قُ ْرآنًا َع َر ِبيًّا ِلت ُ ْنذ َِر أ ُ َّم ْالقُ َرى َو َم ْن َح ْولَ َها َوت ُ ْنذ َِر َي ْو َم ْال َج ْمعِ ََل َري
ِ س ِع
(.3 :)الشعراء
(Thus We have inspired you with an Arabic reading so you may warn the Mother Town
and anyone around her, and warn about the Day of Gathering there is no doubt will take place. A
group will be in the garden while another group will be in the Blaze fire.) (26:7 )
(3 :) ِإنَّا َج َع ْلنَاهُ قُ ْرآنًا َع َر ِبيًّا لَ َعلَّ ُك ْم تَ ْع ِقلُونَ ) )الزخرف
(We have set it up as an Arabic Reading so that you may (all) use your reason.) (43:3)
َ َسانًا َع َر ِبيًّا ِليُ ْنذ َِر الَّذِين
ٌ ِّصد
) َظلَ ُموا َوبُ ْش َرى ِل ْل ُمحْ ِسنِين
َ ِق ِل
َ ) َو ِم ْن قَ ْب ِل ِه ِكتَابُ ُمو
َ سى ِإ َما ًما َو َرحْ َمةً َو َهذَا ِكتَابٌ ُم
(62 :األحقاف
(And before this, was the Book of Musa as a guide and a mercy: and this Book confirms
(it) in the Arabic tongue; to admonish the unjust, and as Glad Tidings to those who do right.)
(46:12)
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Interpretation (Tafsīr) and exegesis (Ta’wīl)
The Qur’ān, according to Ustadh Mahmūd M.Taha,6 has two semantic dimensions: the
near or apparent meaning; and the deeper or hidden meaning. The Qur’ān has been revealed in
various levels, stage upon stage, from God in His absolute to Man in flesh and blood. Every
verse or even every word in the Qur’ān has endless levels of meaning.
﴾109 :ت َر ِبِّي َلنَ ِفدَ ْالبَحْ ُر َق ْب َل أَن تَن َفدَ َك ِل َماتُ َر ِبِّي َولَ ْو ِجئْنَا ِب ِمثْ ِل ِه َمدَدًا) ﴿الكهف
ِ (قُل َّل ْو َكانَ ْالبَحْ ُر ِمدَادًا ِ ِّل َك ِل َما
(Say: "If the sea were to become ink to record the Words of my Lord, indeed the sea would
be all used up before the Words of my Lord are exhausted, and it would be the same even if We
were to bring an equal amount of ink." (18:109).
Taha used the term tafsīr in the same way other scholars use it. It refers to the apparent
meaning as implied by the language. So, tafsīr depends on understanding the Arabic language.
Even non-believers can understand the apparent meaning of the verse as long as they understand
a good level of Arabic.
The hidden or the further meaning is not given by the Arabic language alone. To
understand the hidden meaning of a verse you need to be a diligent worshiper in accordance with
tafsīr and Ta’wīl as God-given through self-illumination.
﴾282 :ش ْيءٍ َع ِلي ٌم) ﴿ البقرة
َ ( َواتَّقُوا اللَّـهَ َويُعَ ِلِّ ُم ُك ُم اللَّـهُ َواللَّـهُ بِ ُك ِِّل
(And fear God; God teaches you, and God has knowledge of everything). (2:282).
Many Muslim scholars and interpreters of the Qur’ān think that ta’wīlh is only known by
God.

)ب
َّ ( َو َما َي ْعلَ ُم تَأ ْ ِويلَهُ إِ ََّل اللَّـهُ َو
ِ الرا ِس ُخونَ فِي ْال ِع ْل ِم يَقُولُونَ آ َمنَّا بِ ِه ُك ٌّل ِ ِّم ْن ِعن ِد َربِِّنَا َو َما يَذَّ َّك ُر إِ ََّل أُولُو ْاأل َ ْلبَا
﴾3 :﴿ آل عمران
(But no one knows its meaning except God. Those who are firmly grounded in knowledge
say, "We believe in it: it is all from our Lord." But only the wise take heed.) (3-3).
Taha disagrees with the above notion. For him between the peak and the base of the
Qur'anic pyramid of meanings, there are endless levels of knowledge that are available to the
knowledgeable according to their attainment of piety. The peak of ta’wīl is only known by God.
Descending from that peak towards the base there are various levels of ta’wīl for individuals to
know.
Ta’wīl is not a thought venture into the Qur’ān. It has its own rules. To be able to practise
ta’wīl you have to go through a stage of meditation and religious self-discipline to achieve a
purity level, through which you can understand and receive the word of God.
Ta’wīl should not contradict the apparent meaning of the same verse; but it transcends to a
higher level of meaning. Both, tafsīr and ta’wīl of the same word or verse will remain right and
correct, yet they are different.7

6
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Requirements for Tafsīr:
The interpolator mufasir should master the Arabic language. He should be able to set up
proofs and the conditions related to proofs. He also needs to know something of grammar and
language so that he is capable of understanding the speech of the Arabs. [He needs sufficient
knowledge of Arabic language] to distinguish the sarīh / direct, the zāhir apparent and the
mujmal ambivalent in speech, also the haqīqī true and majāzuh the metaphorical, the general
‘āmm and the particular khās, the secure muhkam and mutashābih the doubtful, mutlaq the
absolute and muqayyad the qualified, nas the denotative and fahwah the connotative, ‘ilm al-sarf
the morphological and the semantic mafhūmuh.8
Examples of Quranic legal terms:
1.
Direct sarīh, like:

2.

3.

4.

5.

6.

7.

8.

9.

10.

8

(232 :الربَا( )البقرة
ِّ ِ  ) َوأ َ َح َّل اللَّـهُ ْالبَ ْي َع َو َح َّر َم:قال تعالى
(God has made trade lawful and made usury unlawful) (1:275)
The apparent zāhir like:
(632 :اص فِي ْالقَتْلَى( )البقرة
ُ ص
َ ِ) ُكت: قوله تعالى
َ َ َعلَ ْي ُك ُم ْال ِق
(Believers, retribution is prescribed for you in cases of murder.) (2:178)
The ambivalent mujmal in speech, like:
َّ ْصَلَة َ َوآتُوا
)33:الزكَاة َ ﴾ (البقرة
َّ ﴿ َوأَقِي ُمواْ ال:كقوله تعالى
(Attend to your prayers, give the zakat [prescribed alms] and bow down with
those who bow down). (2:43)
The true haqīqī, like:
َّ س ٱلَّ ِتى َح َّر َم
)626:ص ٰٮ ُكم ِبِۦه لَ َعلَّ ُك ۡم تَعۡ ِقلُونَ " (األنعام
َّ ٌ ذَٲ ِل ُك ۡم َو
َ ) َو ََل ت َۡقتُلُواْ ٱلنَّ ۡف
ِ ِّ ٱَّللُ إِ ََّل ِب ۡٱل َح
(Do not take life which God has made inviolate -- except by right). (6:151)
The metaphorical majāzuh, like:
)22:صا ِدقُونَ " (يوسف
َ َير الَّ ِتي أَ ْق َب ْلنَا ِفي َها َو ِإنَّا ل
َ " َوا ْسأ َ ِل ْالقَ ْر َيةَ الَّ ِتي ُكنَّا ِفي َها َو ْال ِع
(Inquire of [the people of] the city where we lodged, and of the caravan with
which we travelled. We are telling you the truth). (12:82)
The general ‘āmm, like:
َ ﴿ َو ْال ُم
(222:طلَّقَاتُ َيت ََربَّصْنَ ِبأَنفُ ِس ِه َّن ثََلَثَةَ قُ ُر َوءٍ ﴾ )البقرة
(Divorced women should wait for three menstrual cycles.) (2:228)
The particular khās, like:
)691:َاملَةٌ " (البقرة
ِ س ْب َع ٍة ِإذَا َر َج ْعت ُ ْم تِ ْلكَ َعش ََرة ٌ ك
َ صيَا ُم ث َ ََلث َ ِة أَي ٍَّام فِي ْال َح ِّجِ َو
ِ َ"لَّ ْم يَ ِجدْ ف
(But if he lacks the means, then let him fast three days during the pilgrimage and
for seven days after his return.) (2:196)
The secure muhkam, like:
(3 :ش َهادَة ً أَبَدا ً ﴾ )النور
َ ﴿ َو ََل ت َ ْقبَلُوا لَ ُه ْم: كقوله تعالى في قاذفي المحصنات
(Do not accept their testimony ever after, for they are transgressors.) (24:4)
The doubtful mutashābih, like:
َّ ُ ﴿ يَد:قوله تعالى
)60 :اَّللِ فَ ْوقَ أ َ ْيدِي ِه ْم ﴾ (الفتح
(The hand of God is over their hands.) (48:10)
The absolute mutlaq, like:
)691 :س ْبعَ ٍة إِذَا َر َج ْعت ُ ْم " (البقرة
َ صيَا ُم ث َ ََلث َ ِة أَي ٍَّام فِي ْال َح ِّجِ َو
ِ َ" ف
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11.

12.

13.

14.

(But if he lacks the means, then let him fast three days during the pilgrimage and
for seven days after his return) (2:196)
The qualified muqayyad, like:
َّ سائِ ُك ُم
َّ " َو َر َبائِبُ ُك ُم
" الَلتِي دَخ َْلتُم ِب ِه َّن ۡفَإِن لَّ ْم ت َ ُكونُوا دَخ َْلتُم ِب ِه َّن فَ ََل ُجنَا َح َعلَ ْي ُك ْم
َ ِِّور ُكم ِ ِّمن ن
ِ الَلتِي فِي ُح ُج
)23 :(النساء
(And the daughters of your wives with whom you have consummated your
marriage; but if you have not consummated your marriage then you will not be
blamed [if you marry their daughters.] ) (4:23)
The denotative nas, like:
َ َّارقَةُ فَا ْق
ٌ سبَا نَك ًَاَل ِ ِّمنَ اللَّـ ِه ۗ َواللَّـهُ َع ِز
)32 :يز َح ِكي ٌم" (المائدة
َ طعُوا أ َ ْي ِديَ ُه َما َجزَ ا ًء ِب َما َك
ِ َّار ُق َوالس
ِ " َوالس
(Cut off the hands of thieves, whether they are male or female, as a [deterrent]
punishment from God for what they have done. God is almighty and wise). (5:38)
The connotative fahwāh, like:
]23 :ف( [اْلسراء
ٍ ِّ ُ ) فََلَ تَقُل لَّ ُه َما أ
(say no word of contempt to them and do not rebuke them, but always speak
gently to them) (17:23)
The morphological ‘ilm al-sarf, like:
ْ َضع
)2 :ت" (الحج
َ ضعَ ٍة َع َّما أَ ْر
ِ "يَ ْو َم ت ََر ْو َن َها تَذْ َه ُل ُك ُّل ُم ْر
(when that Day comes, every suckling mother shall forsake her infant and every
pregnant woman shall cast her burden and everyone will appear intoxicated,
although they are not: the punishment of God will be severe indeed). (22:2)
The semantic mafhūmuh, like:
ٌسنَة
َ "أ َ ْي َن َما تَ ُكونُوا يُد ِْرك ُّك ُم ْال َم ْوتُ َولَ ْو ُكنت ُ ْم فِي ب ُُروجٍ ُّم
َ ص ْب ُه ْم َح
ِ ُ شيَّدَةٍ ۗ َوإِن ت
سيِِّئ َةٌ يَقُولُوا َه ٰـ ِذ ِه ِم ْن ِعندِكَ قُ ْل ُك ٌّل ِ ِّم ْن ِعن ِد اللَّـ ِه
َ ص ْب ُه ْم
ِ ُ يَقُولُوا َه ٰـ ِذ ِه ِم ْن ِعن ِد اللَّـ ِه َوإِن ت
)32 :فَ َما ِل َه ٰـ ُؤ ََل ِء ْالقَ ْو ِم ََل يَكَاد ُونَ يَ ْف َق ُهونَ َحدِيثًا" (النساء
(Wherever you may be, death will overtake you, even if you be in strongly built
towers." If some good befalls them, they say, "This is from God," and if ill befalls
them, they say, "This is from you." Tell them, "All is from God." But what is
wrong with these people that they fail to understand anything? ) (4:78)

Conclusion:
Finally, interpretation tafsīr and exegesis ta'wīl are used by some scholars as Synonymous.
While Taha, and the sūfīs regard it otherwise. Ta’wīl understood to be of extra knowledge. But it
should not contradict the apparent meaning of the Qur’ān. Legislation is always based on tafsīr
and not on ta’wīl, because tafsīr can be agreed upon while tafsīr is always controversial as it is
individual language.
Taha, also, believes that, “humanity today does not need tafsīr al-Qur’ān. It rather needs
its ta’wīl.”9 That is because Islam is into our lives very soon and with the help of God and under
His guidance. “Islam is returning because the Qur’ān is still virgin and the ancestors did not
break its seals except the seal of its cover.”10 That means the hidden meanings of the Qur’ān still
9

Taha, Mahmoud M., al-Qur’ān wa Mustafā Mahmūd wa al-fahm al asrī, 1971, Sudan.
(http://www.alfikra.org/chapter_view_a.php?book_id=20&chapter_id=5)
10
Taha, Mahmoud M., risaālat salah 1963, Sudan.
(http://www.alfikra.org/chapter_view_a.php?book_id=20&chapter_id=5)
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remain unexplored. Islam is ready to come back because humanity needs it and is capable of
practising it.
The rethinking of Islam will better be served by exploring ta’wīl. In the past centuries
scholars explained Islam according to their understanding, which was limited to their knowledge
about the universe and they did a great job by giving answers and solutions to the problems
facing societies then.
Time has passed and our societies are now more complicated than ever before. Our
problems are different but they can still be solved within Islamic legislations. Here comes the
importance of rethinking. Ta’wīl will teach us the hikmah rationale and reasoning ta’līl behind
legislation and will enable us to derive new solutions from the Qur’ān that suit our time.
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